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From Patriarchy as Alchemical System to the Altewea—the Gift Imaginary

While all anatomically intact males have a penspne has a phallus—the mythic,
permanently erect archetypal monolith of mascutimmipotence that signifies untrammeled
growth, invulnerability, and freedom from all depglency. One who appears to possess the
phallus is seen as lacking nothing and no one.ddms to wield a talisman that protects
against all feminine danger, especially that whaidkes from within. (Ducat 2004, 2)

"You cannot plough a field by merely turning iteovn your head"

Today’s dominant motto across the globalized neatibregimes is TINA: “There is no alternative”.€Th
aim of my paper is to challenge this new form ohetheistic, economically motivated dogma. | introelu
the Gift imaginary and other ways of resisting TIN# theoretically and empirically formulated aitgives
to the current cult of the neo-liberal Golden Calhe Gift Imaginary represents to me a psychatsgirand
cultural matrix of internalized gift-oriented vakjevays of relating to the world, and ecosocialigtainable
ways of being and living. As a philosophical notr@oted in my appropriation and feminist reintetatien
of masculated “imaginaries” theorized by Jacquesabhaand other patriarchal scholars (e.g. Althu$Séd),
| circumscribe this concept and the action-valwesttich it leads as another inner path of Degrojwtit
necessary for those already living by its tenéts)another compass of “reality”, my concept chajlenthe
psycho-social and subliminal core of the world’'gdémonic mindset—the master imaginary with its
emphasis on a consumeristic and competitive raktaer ecological and life-oriented identity. The
"imaginary" is a Lacanian term borrowed by manyotists from social science to literature and edooat
science. Among the many uses of the term, Louisuskier defines ideology as "the imaginary relatigns
of individuals to their real conditions of existefi§|971: 52). He argues that the imaginary is timsige or
representation of reality which masks the histéeca material conditions of life. For me, "the igiaary”
condenses precisely all the meaningful culturaltsyls) ritual, institutional policies and values giges of
mind-colonization and public gender scripts, wkettroduced deliberately or unconsciously.

My philosophical starting point is that we cannogyent the ecosocial “extended suicide” by the gesd
(but not merely male-identifiedpan-kind that looms on the world’s horizon unless wenbine activist,
scientific and cultural politics with a feministaaythology as the precondition of spreading the Gag.
Kailo 2008). This type of mythology is found in tmarchal cultures but can be created anywherenas a
alternative set of narratives teaching and intézimg) ways of living that support an ecosociallgt&inable
future. Stories are not just stories, but as Intdgs people have known and continue to emphasieg, t
contain the histories, wisdom, empirical and ecalalgraditional knowledge of particular people and the
means of transmitting them across generations.sfeeming the current phallic, ecocidal economy also
implies the need to create and apply a theory of éxad why the subliminal, colonized modern mindgay
increasing allegiance to the self-destructive etifagestern and increasingly globalized fascisns i
reflected by voters shifting once again to therigint. Are the wo/men who now experience the dwirgll
and loss of their chances of ever possessing thieicriyhallus blindly engaging in the repetition garision
of history, a modified, Nazi-type restructuringhafsic rights and what makes us human?

| interpret the quotation by Ducat regarding thalRis as a multilevel overdetermined symbol of sgsc
and of personal and collective development towaaise abstract, luring Ideal Future. It is, of ceyedso
the dominant Red Herring offered the citizens wlamtxchange but do not understand whose interests ar
being” developed”. The master Phallus is the coebisymbolic image of the Tower of Babel, the
competition to erect ever higher Skyscrapers andke over the remaining resources of the worltheg

are fast dwindling. It is the ever-dynamic movememiards the sky-God in its modern form which is
carried out by simultaneously destroying the “skypaosite’—mother earth. The Phallus as the sourtkeof
master imaginary is a kaleidoscope of meaninggeried by something that far transcends any simipie v



of men’s unrecognized womb envy (Ducat 2014). #ffected by other complex psycho-social roots that
push men, and some women towards a risk-takingi@gtiof becoming “number one”, the “top gun”. As fo
protecting against the “feminine danger”, includMature, a host of theories try to find its rootghe
insights of critical male/masculinity and genderds¢s. The “danger” can be interpreted as the at¢ioel of
the truth about history being a long era of heystord matriarchal ways of living which presentsallenge
to the naturalization of “universal patriarchy.syehologically the danger may also be the eruphame
and guilt associated with systemic, femicidal (aridrsectionally ethnic, class-oriented) violencathas
known alternatives — and hence, can be transforkivbetever the deep psycho-social and political,
economic and sexual roots of the master imagimaryde the “alchemical” processes of capitalistic
patriarchy (Von Werlhof 2001, 2013) that fertilized support it psychically, linguistically, semaatily and
in other ways that we need to be better understaedce the key words of my title.

The Background and focus of the approach

Ecofeminists are right to consider that we may Wwelheaded towards a collective psychosis, theadter
search for scapegoats that serves as a lightinfprdade financial elite. After all, it is rarelj¢ owners of

the Phallus (IMF, EU, World Bank, European Cernahk and nation states) that are blamed and shamed
by the angry young men; it is the most vulneraleieds today from animals, e.g. dogs to women and
migrants that the neo-conservative and fascistpg®ent their rage on. 8000 dogs have been kitled i
Ireland following the impoverishment of the peogfter the subprime loan crises and the many Ids. jm
Greece, angry men vent their rage on dogs by gweaing and torturing them.

| focus in this article on the tension betweengdtieand master imaginaries as subtle genderectaltare-
specific deep structures creating today’s episteznanomic “wars”. Such imaginaries are the lensugh
which life is seen and affectively experienced, tray are part of non-symmetrical power relatioiits whe
latter ab/using and misrecognizing the former background ethos and private economy of caredt is
realm of life that is not monetized but provides fhllar on which the market economy rests. Cagtial
patriarchy would not thrive without the free giftet create the added value benefiting its elite gifts
range from those Nature freely gives to the forgifid that care-givers in woman-dominated fieldsvide
the public life. | theorize this imaginary in orderdraw attention to the fact that changes inpibigical
superstructure of societies and power regimestiemaugh; the change has to happen on a deepdrgsyc
spiritual and perceptual level.

Patriarcy as an alchemical system

My heuristically dualistic "imaginaries” are lethteoretical support by many brilliant insights and
research outcomes brought forth by members ofgbearch network, feminists for a Gift Economy
that | have belonged to since 2001. | draw her€lanmdia von Werlhof's writings with her deep-
going analysis of how seemingly disparate realmsfthe Church to patriarchal economics share
an unrecognized core of “alchemical beliefs"—e#dd replace biology, Nature and women'’s
birth-giving power with their mechanical replacersewith reproductive technology as a prime
example. It brings a real contribution to our uistlending why nurses are being replaced by robots
and how it is possible for Monsanto to even consp@genting baby milk powder, or why doctors
have begun to claim that women do not need themnstngation. Von Wehrlhof elaborated her
important insight in 2001 by relating alchemy tarj@achy noting that she found "the “’key” (the
key is the main symbol of alchemy) not only to wistiend the history and concrete versions of
patriarchy, but also the forms of patriarchal betwar of concrete patriarchal politics towards
people, women, nature, society, and the world imega” (2001, 4) She posits alchemy as the
‘method’ of patriarchy by which politicians, techorats, scientists and experimenters try to
transform the world not just into a modern one,dsb into a patriarchal one. As the form capitalis
patriarchy has developed can only survive becaeasplp put all their faith in it, the question is
how to rid ourselves of this misguided and selfudesive belief. (2001, 3). Von Werlhof posits
that “Creation through destruction is the capitghatriarchal misnomer for ‘the development of



underdevelopment.” We are led to believe that tbddwgets better for the developing or
“overexploited” Asia, Africa and other non-supetiistiial continents once they adopt the economic
missionary dogma of neoliberalism” (2013, 17). Liations of space do not allow me to elaborate
on how convincingly Von Wehrlhof relates the effotd turn Nature and women “alchemically”
into “gold” or the philosopher’s stone but the &alling sums up some key insights: “The alchemy
of patriarchy, especially in the mixture of Chrastity and capitalism, has transformed the entire
world, turning it upside down. After all, it possed “pure” Christian faith and “pure” cold
economic calculation — God and Money — as “purbStiact “substances”, both originally separate
things (and they still are made to appear as saddny). And then they were put together in an
unholy marriage built upon the decline of naturd mmen’s culture: transformed into “capital” —
money, command, machinery — as the proof of Gadstence. The other result of this mixture is,
however, not the noble Civilized Man and Paradis&arth: on the contrary, the result rather
resembles something like hell on an earth serving laome for Dr. Jekyll and Mr. Hyde. Evil, the
devil, sin, “scarcity”, all those things from whichligion claims to free us, and which economics
claim to improve, are really produced by them, #reh systematically spread throughout the
world. Alchemy has not generated any jolly homuasubr any gold...”(2001, 8). Despite much
“good aid” provided in the spirit of real Gift Ecomy, the importation of patriarchal politics as
“talismans vs. the female order” (however unconsgjdas in fact mostly robbed the victims of aid
policies of their cultural and ecological self-deteation. Just one example, the long-house of the
matriarchal Mosuo in China has been turned intwuadt site giving the death blow to an ancient
egalitarian social system. The efforts of womens/ements and NGOs to resist the replacement
of Nature by mechanistic science has failed forynmaasons. One of them is the tenacity of the
modern witch hunts of which many members of therathal Studies Group have been targets in
recent years (Von Wehrlhof 2003). Von Werlhof igyaiwo right in noting that “Considering
alternatives to modernity is arguably the majootam the global North. As long as no concept of
patriarchy that addresses the ‘deep structure’adamity is acknowledged, particularly as regards
the dramatic perversion of the world(view) over raotly the last 500, but the last 5,000 years, the
coming collapse will not be comprehensible, dedpéiag an object of unquestionable immediate
experience” (2013, 78). For my part, | refer to thiality of these rights and responsibilities an
ecosocially sustainable life-oriented future. Damagntrol or the restoration of the natural
environment now degraded to a state barely beyepaliris the same priority as understanding
patriarchy’s ever more subtle, disguised “alchehpcacesses”.1

The Master Imaginary and the War System

| call the historically and geographically domin&estern paradigm and worldview to do with human
values, identity, nature and consciousness thi)(spster imaginary. It condenses the artificiadl a
arbitrary dichotomies that have led to mostly wihigderosexual elite men and their adherents to ot
nature, vulnerable women, native populations argleeof colour, as well as men defying the
heterosexist/heteronormative and often homosoeiatlgr contracts. Von Werlhof well captures bothtwha
blocks and what heals the ecosocially sustainaitigd. Initiator of the Planetary movement for Maith
Earth, she has stressed tha¢ must theorize and analyze patriarchy AND capitalism together: failing

to perceive their interconnections meansfailing to identify the core of the civilizational crises of

moder nity (cf. 2004, 2011). For her, capitalism and pathgneot only share a time of being together on
this earth for 500 years now, but are deeply rdledeeach other as modes of masculated (Vaughaf) 199
competition, ego-centeredness, individuality amsth@rt-sighted emphasis on “progress” and “develaprhe

The attitudes, practices, logic, worldview, rituatsd ideas about social arrangements that are ring beferred to as the feminist
Gift Economy (e.g. Vaughan 1997, 2004, 2007), tie@ack philosophy (Caffyn 1992), the Gift Imagindi§ailo 2008) or the
Indigenous Gift Economy/episteme (Kuokkanen 20GR)ehemerged on one level as an ethos of ecoettramaggendered and
transnational community-building relations.



The tendency of western developers and businegdepeodestroy the very thing for which they lorastelped
create a market for spirituality and "psychologigawth.” It is one of the paradoxes of the alcleaiprocess
whereby one creates something “new and innovablyefestroying something natural.

Genesis of the alchemical processes

Von Werlhof finds that there is no awareness ihegipolitical parties or the academic mainstreange
research (apart from sections of the indigenousamants and some other exceptions) of the concept of
patriarchy as an essential core of “modernism”, thwiewe refer to socialist, communist or more openl
capitalist patriarchal systems (2013, 78). Wideagrspecialization” and the atomization of our kiedge
of totalities prevent us from seeing the naturadrsdic, rationalistic background of all acaderdisciplines.
Von Werlhof stresses that the relationship of pathal civilization to politics, gender, intergeatonal
change, as well as to nature in all of its econgteichnological, and spiritual-religious dimensiacositinues
to go largely unexamined (cf. Mies and Shiva 19938yree that the master imaginary together wigh th
concrete real-life politics of seeking to posséesrhythic-concrete Phallus accounts for the defidle

root problems. To quote Von Werlhof, “If patriarctoday constitutes what Jung called the ‘collective
UnCOI’lSCiOLZJS(1995; Erdheim 1984), or decisively shapes it, tihevill be no easy matter to set it aside”
(2013, 80):

A few examples from my Native Finland exemplify tiehemical patriarchy as a destructive processroing
Nature into “alchemical Gold"--profit. In Finland,is the Far North, Lapland with its aura of maaia its
exotic animals, aurora borealis, landscape and Beofle that represents the national playgroued, th
privileged site of collective desire. It is alsoewh developers help destroy the very culture (tiginary Sami)
and landscape that tourists long for. It is thenptisite for possessing, however briefly, the imagi Phallus as
a holiday fantasy. Building towering hotels thamp®te with the highest trees (in Lapland quite 3lwthe
middle of pure fells with the free-roaming reindasra bizarre contrast re-creates the phallic gitnthe
same time, the tourists and the elite simultangaek “peace”, “tranquillity”, pure nature and manf the
other elements from which Jurgen Kremer (2008klek we have become estranged through “dissociative
schismogenesis” (1997, 10-11) Kremer emphasizésathpeoples have (pre-patriarchal) indigenouds,00
the recovery of which might at this historical jtume bring about ecologically important effects,renthan
even the various postmodern strands are able torsedling to admit. Where | see a major contréidic is
precisely this tension between the colonial-coliogiZantasy AND the real need people feel for the
participatory mode, the non-alchemical reality eilg close to nature as it is imagined in its virgiure form
(fresh, pure water, clean air, space, free aniraglause from the “rat race” of efficiency and tigimg!).
Ultimately, even those killing themselves to exgece the wellbeing effects of Nature-- Gaston Bactis
mental hormones of air, water, fire, land. In pinguhis primal fantasy, they are however destrgyin
simultaneously. Creation through destruction isimg example of the destructive phallus—trees afte ¢
animals brought to the point of near-extinction Gigdstyles of the Indigenous threatened in a ¢haxeal
desire for NATURE.

The world view of ancient Finno-Ugric peoples, utihg the Sami and the Finns, presents a sharpasbitd
the master imaginary. In traditional, indigenoukuras, including little known first nations in Swhnavia and
North America, we find that other beings are treatet as alien Other to the autonomous, individe#lbut as

2A pro-feminist scholar of Indigenous studies arfdiean ecological identity, Jurgen Kremer has deffite evolutionary trajectory
of the so-called civilizing process as dissociatiehismogenesis (Kremer 1997, 10-11) which unaeslthe split psyche of the
masculated way of relating and living in separafiom Nature. He writes: “People of European desoepeople who have entered
the eurocentered process of consciousness havéhgpliselves off from this ongoing interaction tfqe, ancestry, animals, plants,
spirit(s), community, story, ceremony, cycles & liand cycles of the seasons and ages. This ditisochas created a
conceptualization of social evolution, in which ajor shift has occurred from prehistory to histdrgm oral tradition to writing
civilization, from the immanent presence of sp&)ito the transcendence of god(s)” (Kremer 2008)fufither claims that the
European Enlightenment Philosophy put the finathas on the development of a non-participatonsatigtive mind process, the
enthronement of linear causality, and the impepiabping of the appearances of reality in a glabgji quantitative reduction
(presumably resulting in the control of what is ceired of as objective reality itself) (Kremer 2008



relatives in a web of cosmic kinship. In the anc@yelical world view it was believed that animaisimans and
the whole natural world live on a continuum of mpendence. In the matrilineal societies amondfitiie
nations, kinship is observed in terms of extendedilfes, lodges, clans, and entire tribes, notearcfamily
structures.

Magic was part and parcel of the gift economies, ey were linked with the proper timing of agtiatal
activities from planting seeds to harvesting, peliaty the proper time for pottery making and risuaf rebirth,

to raise the life-giving powers of Nature (Makilab®99). What has become the alchemical talisman of
alchemical patriarchy is the magic of Money, ofyeese reproduction, that of making more money buirtual
money in a negative circle of poisonous gifts—tradelerivatives and loans to impede, not facilittte
conditions of citizens who are made totally depenhdm the predatory banking institutions. Formegtod
magic consisted of ecosocially pragmatic practicesation and use of amulets, embroideries fufirotective
magic on women'’s handicrafts and sacred objecisveel to guarantee good returns (cf. Kelly 201B8gifTrole
was not the exchange economy to make someone wirtlee other but to ensure the socio-cosmic balande
the regenerative powers of Nature, the return efgbasons. Of course, there has always been destruc
individuals and those using black magic to thein@wil ends. My point here is however the impdarwther
worldview on what the dominant model and norm efhinman becomes, and the widely spread Gift imagina
that creates a very different type of ethical arwbkecial climate than the one in which we now today.

The definition of patriarchy that emerged from \Alerlhof’s research is one of a “bellicose, religilyu
legitimized, and utopistically motivatgmioject of “creation by destruction.” It is characterized by its
attempts to usurp the products of mothers and afttdr Nature” and turn them into their oppositendr
organic to mechanical and life-denying productspeses. Von Werlhof’'s contribution has been,
furthermore, to note that the universal form of ewd“progress” is not simply one of domination bufact

a world-transforming project. | posit the Phatiiode of Development and the Master Imaginary aswire
micro-macro level agendas which are captured in Wamlhof's profound research on alchemical pathgrc
through another method and focus.

Another example from my Native Finland bear witntesthe alchemical process of turning nature into
mechanical, profit-motivated processes. The futune role of care-workers from nurses to proviadrs
elderly peoples’ services is in crises—the oft-s¢pd argument being that we cannot afford the fotewel
of “care” as the number of the elderly explodethmvery near future. As a solution to the dowingiand
gradual destruction of the welfare state and piddiwices, male-oriented fields like ICT and robot-
production seek new “Nokias” — the mobile phone Bdustry that made Finland so competitive at one
point. Instead of benefiting from the promise preege pet and animal-assisted services which haveen
to be cost-effective, humane and to the benefit alsanimal rights, the techno-oligarchy prefess th
invention of mechanical toys for the demented dddrly! These robot-toys from icebears to seals are
offered to the elderly women as a service (aftemadmen like to nurture to the last breath!) wathims that
they do not understand the difference betweenar@dhon-biological pets (Frankenstein on the Igose!
While it is known that most elderly people can fthe tenderness and bio-cosmic contact they cave f
through the totally trustworthy, non-exploitiveliadle and faithful animals, stroking a techno-bisawvhat is
being offered. This shows great contempt for biglagd Nature. Mechanical progress thus replacés bot
animals as companions and blond robots with bdfiscHave been created to assist the (male? Legbian?
elderly. The nursing staff is laid off and the t#asis is also weakened since robots do not pag,tgreon
strike or call upon trade unions. The Orwelliantdpsa is right in front of our eyes.

The Gift Network

To foreground Gift labour as the material-spiritpdliar on which the male-dominant fields of teclogy,
industry and economics are built means making Mshe taken-for-granted background of public life.
also requires exposing the roots and dysfunctiomigBristic undercurrents of hegemonic economics]
the primal elements of the GNP itself. The memiloéigur group, most importantly, have researched and
published, as well as placed on a special welssijeeat number of pieces of scientific evidencelhier
alternative. “Another worldview is possible” hasheone of our mottos at our Mumbai Feminar (haft4/
economy.com/wordpress)



The gift economy group gives hope against hopaodts not only critique patriarchies but offers deep
alternatives like those formulated by von Wehrhofmatriarchy experts. Barbara Mann’s research (2600
I[roquoian matriarchy and its misrepresentationagase in point, showing not only the accumulatdddees
of patriarchal research but how ideal the Iroquaiamocratic gift economy was at its moment of reigme
Plenty Way was created by balanced cosmic and geeld¢ions, supervised by clan grandmothers. Due t
patriarchal biased science concealing its consdeletions and distortions regarding among otletdsithe
studies on the Iroquois, scholars today discrééitnhost scientific treatises on life-oriented dgaan gift
economies. The overwhelming evidence gathered notléo Gift Economy Network among other groups
makes it ever more difficult, however.

The beliefs still persist, however that matriarohgant “rule of women” instead of “rule of men,” whi
indeed is never the case in matriarchal societyntay be so in patriarchal society instead. As Vierlhof
clarifies: “The terms ‘matriarchy’ and ‘patriarchagte not just referring to men and women, or ‘maled
‘female,’ but to the character of the whole sooialer, so that both men and women living in mathigr
have to be considered ‘matriarchal,” and likewissnrand women living in patriarchy have to be comsd
as principally “patriarchal” in their thinking, ag, and feeling (Von Werlhof 2013). As matriarcyd its
many local variations do present a real alterndtvgatriarchy, the very concept presents a “ddnger
associated with “the Feminine” and the domain ef‘thatural” that the “alchemists” wish to turn irparer
male-created innovations.

The phallus-driven neoliberal model of living cresafalse needs and deficiencies to create maretsany
ecosocially harmful or poisonous products (giftpaison). At the same time, it makes it ever hafder
BASIC survival needs to be met. A phallic modehig¢act castrated in terms of creating life, erghile
striving to rise to unparalleled heights of domioatand power. Thanatos rather than Eros. The Death
Instinct and cult of Death animate it as the medisession with murder reveals. Many Indigenous lgeop
looking from the inside out towards Western culttgfer to Western culture as one of death (e.gnGun
Allen 1986). As Von Werlhof sums it, alchemical qpatchy first appropriated the matriarchal gift ®yms
and life-oriented ways, then turned them into “tixeadestruction” veiled as development, life-rejitay
inventions veiled as progress.

For all our cultural, ethnic, religious, sexualpgeaphic, class, age and other differences, theNeifwork’s
equivalent of the phallic master imaginary/alchahfgatriarchy might be summed up as a balanced and
respectful world of humane relations recognizingiaterdependency with all of Creation. This costsa
with the individualistic myth of personal “autonofrand stresses the practice of ecosocial sustdityabi
rooted in the rights also of future generationsekms the very term “spiritual gift circulatiorgjdaces the
alchemical strivings towards techno-oligarchy asdiophobic essence as the more originary model of
living. The key value is giving value to anotheot nthering, competition and hierarchy, and the Sithe
means of creating an ecosocial system of mutuafityinterdependence among all created beings, not
glorifying cyborgs or robots as do even many cyaifists.

The exposure of the logaf modernity’s patriarchal civilization is for mostofeminists one déilure (Von
Werlhof 2013. The ultimate aim of formulating the critical thigaf patriarchy is, for Von Werlhof an
alternative to patriarchal society and civilizatigirojektgruppe 1999). It was with this in minétimyself
and von Werlhof found it also necessary to estalaisonnection with thexodern matriarchy research that
has arisen concurrently (Goéttner-Abendroth 1988920Although Von Wehrlhof does not embrace all of
the theories of the Gift Economy or Matriarchy Netiy she also draws on some of their contributiores
collective “deep alternative.”Thanks to the shamfigesearch in this network, a comparison between
patriarchal and non-patriarchal civilizations aaristic extremes of a continuum mapping the cigtiians
known to date has yielded important information eggllts. The gift and master imaginaries can be
contrasted as an overall life-affirming and egakta worldview, most intact among Indigenous peapid
gift-giving mothers and citizen activist groups dahd one which is fundamentally hostile to the fdece
and ecosocially sustainable cultures where clamenstand matriarchal ways of living ensured theallze
well-being of all. In my view the theory of patrtdwy as an “alchemical superstructure” of destrunciso
echoed in the pathological notion of Joseph Schtenisg1942) “creation through destruction”- a schaof
economics that legitimizes negative social processeonomic wars as the positive ground of new



opportunities.. The combination of the Phallus-a&s+«&opment and the subliminal remnants of dominatio
from the darwinistic naturalization of predatonyitig,” the survival of the fittest” elucidate to rtee drastic
acceleration of planetary destruction as we nowess it.

The gift imaginary can be once again made vistdf still exists (albeit often as the secondiahiculture

or hidden private economy supporting the public)dng we also need ECOMYTHOLOGIES as the means
through which children and the youth might be sufgzband re-socialized/conditioned to imagine
ecosocially sane alternatives (Kailo 2008). By ¢hieefer to stories, not master narratives of casgand
violence, which focus on the ecosocially sustai@atbde of living of prehistory and even later esas]

their traces which are found in fairy and folktalas well as the rewritten cultural histories objple like the
Kabyle (Makilam 1999) or the many Gift economiedl siisting in India, Asia and even the North and
South American continents.

Language is not just a vehicle for the effort tmoaunicate but partakes itself of the ways in wivigh
perceive each other and nature. The deep ecofemitgimative we need is linguistic, discursivejtmal, and
psychological and we can chart the path towardgiftieased affinities across gender, species alidre only
by combining multilevel, multidimensional strategef transformation. The gift-oriented culturali is at
best based on new/prehistoric symbols of the tréfeprituals aimed at ensuring the renewal tf knd the
cycle of the seasons, and the whole treasurehduisaats that ensured the good circle of the gis Mary B.
Kelly (2012; cf. Heiskanen & Kailo 2013) among athbas demonstrated, this involved women’s hanittgra
embroideries and ornaments which aimed at promiptiaecting the cycles of life, rebirth and trantimg
ecological knowledge. They partook of the protectind mutuality-based ethos of matriarchal erasitir an
imaginary that is not the mirror image of patriaictiomination. On the contrary, as the recent asirg study
of matriarchal “homeopathic embroideries” suggébisy served to revert the evil eye), women'’s henadlis
have transmitted significant age-old wisdom regaydihe upkeep of fertility, life renewal and shaisto
ways of honouring the cosmic connections. This wesyecific wisdom and ecological identity emergeairf
another imaginary and a practice based on luckrgigsmagic. | end with two views, one pessimistice
more optimistic, regarding the potential in deepl@gical Gift imaginaries, the gift economy:

The ultimate result of unchecked, terminal pathgreill be ecological catastrophy or nuclear
holocaust, Petra Kelly

By restoring gift giving to the many areas of lifiewhich it has been unrecognised or concealed,
we can begin to bring the gift paradigm to conssimss. Gift giving underlies the synonymity
of "meaning in language" and the "meaning of lif¢’&aughan 2002: 2)
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